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Introduction

How did the PTI project originate?
The PTI project began in September 2018, after a contract was entered into between the Australian
ECSI Professional Learning Consortium (AEPLC) and KU Leuven in Belgium, represented by Prof. Dr.
Didier Pollefeyt. It arose out of a desire for a more practical application of the ECSI principles to Catholic
education in the Australian context.

What is a PTI?

PTI stands for Practical Theological Instrument. It is designed to be used for the professional training
of school staff members or members of diocesan Catholic Education Offices. Taking as a starting point
the complex dynamic between Catholic religious identity and the growing diversity of school
community members, a PTI applies ECSI's theological response to one aspect of the Catholic faith in
order to help school members in their efforts to build a Dialogue School that is founded on Post-Critical
Belief. Concretely, a PTI comprises an integrated package of various materials such as PowerPoints,
informative texts, photographs, interview excerpts, diagrams, video footage, and so on. Through
interaction with the various materials over several professional formation sessions, participants are
invited to discuss, reflect, learn and envision. Each session lasts about sixty minutes and employs a
variety of forms, methodologies and content.

What is this PTl about?
The PTI project as a whole intends to facilitate three core shifts:

o Religious identity shift: from secularisation to Catholic identity
e Hermeneutical shift: from a literal to a hermeneutical faith position
e Recontextualisation shift: from CVE to recontextualisation

The shift that is central in this PTl is the hermeneutical shift, whereby participants are encouraged to
develop a faith that is rooted in a hermeneutical understanding of belief and religion, a faith that is
indelibly connected to the world in which we live. The focus for this PTl is the concept of resurrection
- both Christ's and our own. Different ways to understand and speak about resurrection shall be
introduced and explored together. Participants are encouraged to set aside the 'lens' they commonly
use to understand resurrection and are invited to open up their hermeneutical space and experience
fruitful, open-hearted dialogue.

What are the intended outcomes of this PTI?

A PTI always integrates theory with practical application and is intended to be formative, engaging,
reflective, dialogical, challenging and - overall - enriching. The ultimate goal is to develop and enhance
the school's Catholic identity in a meaningful way, beginning with the very heartbeat of the school: the
teaching staff. In this PTI, the materials are such that the resurrection is viewed from different, multi-
layered perspectives and the concept of resurrection may not be immediately obvious; each
participant will have his or her own interpretation of what is presented. This is how the dialogue opens
up, moves forward and becomes impactful. By means of deeply exploring this cornerstone of the
Catholic faith - by diving in headfirst as it were, setting aside presuppositions, breaking it open - we
trust that a deeper, nuanced, hermeneutical understanding is reached by participants that not only
affects them individually, but that then flows out to the whole school community and beyond. We
hope that participants not only better understand the shifts promoted by ECSI, but also have the
increased capacity to act in such a way that the shifts are effectively realised in daily school life. If the

3



culture of participating Catholic schools becomes permeated with a Recontextualised way of viewing
the Christian faith, including the important event of resurrection, then we see great potential for the
enhancement of Catholic school identity and the further development of authentic Dialogue Schools
in the Australian context.

Do I need to be Catholic to participate in a PTI?

This PTI is intended to be used by all interested school staff and members of diocesan Catholic
Education Offices regardless of their personal faith positions or beliefs. Participants do not need to be
Catholic, or even have a faith perspective. Specialist theological knowledge or understanding of the
ECSI scales is not a pre-requisite.

Who can facilitate the PTl in my school?

We recommend that the PTI Leader guiding the professional formation sessions is someone who is
well-versed in ECSI theology and who understands the school context. If no member of staff feels
confident enough to do this, you might enlist the help of someone from the diocese. Take note: special
attention must be given to fostering an atmosphere of acceptance so that all participants feel seen and
heard but not judged. People will be more likely to share their ideas - and open their hermeneutical
spaces - in a non-judgemental environment where there is no 'right answer'. We recommend,
therefore, that the PTI Leader is someone who feels willing and able to create such an atmosphere
during the professional formation sessions.

Word of thanks

ECSI Team collaborators who contributed to this PTI: Chelsea Schofield, Amy Casteel, Serena Saliba,
Rachel Jans, Elies Van Noten, Teresa Brown (ACU), Jan Bouwens, Didier Pollefeyt. We would also like
to extend our gratitude to the fourteen members of the PTI Working Group who gave extremely
relevant and thorough feedback in response to the first draft.



The Hermeneutical Shift: from Literalism to Hermeneutics

Although the three ECSI shifts are connected and simultaneously at work in a school community, the
ECSI shift that is most central in this PTl is the 'hermeneutical shift'.
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The hermeneutical shift is an invitation to those in more literal believing positions — seen here shaded
in red — to develop a more hermeneutical paradigm for their own faith and for the faith tradition at
the centre of Catholic school identity.

Starting with the PCB Scale, we see that this invitation is directed to those with a more literal-believing
outlook in their faith. Here, ECSI's invitation is to open one's faith up to deeper complexity through a
richer appreciation of the language of symbols, mediation and mystery.

On the Melbourne Scale, the PTl is directed towards the trend that supports a reconfessionalisation
approach and prefers that Catholic schools keep their distance from any complex interactions with a
secularising, pluralising culture. Here, ECSI's invitation is to not avoid complex interactions but to move
boldly in faith towards a Catholic identity in which the Catholic faith tradition and a secularising culture
of plurality meet each other in a way that bears rich transformative potential.

In the framework of the Victoria Scale, the PTl is directed towards the trend that supports a monologue
Catholic school culture, isolating Catholic religious learning from any complex interactions with people
of other religions and philosophies. Here, ECSI's invitation is to recognise that it is in opening oneself
to a space of hospitable dialogue that the complexity, meaning and salience of one's own identity
becomes deepened.

Overall, this shift is an invitation to develop a deeper appreciation for a faith that finds itself rooted in
a hermeneutical understanding of belief and religion, a faith well-grounded in informed contact with
today's world, meaningful relationships with religious others, and a hermeneutical openness to
discovering the movement of God in our midst today.



A Process in Three Movements — Overview and Aims

This PTl on resurrection is comprised of three movements.

Movement One: raising the issue of resurrection

The aims of movement one are:

e to bring to the fore the resurrection event and its centrality within Christianity;

e to (re)familiarise staff with the PCB Scale and how it relates to an understanding of resurrection;

e to introduce the concept of the 'Ontological Referent' and the mediated way in which it is
presented to the community of believers.

This step of the process involves unpacking the Christian understanding of resurrection, both Christ's
and our own, as discussed in the Bible and other Christian religious texts. Participants will learn about
how someone's own faith view and belief system (specifically, where they stand on the PCB Scale)
guides their understanding of resurrection. They will be invited to consider the enduring ways in which
Christ’s resurrection speaks into today's contexts, and they will learn about the 'Ontological Referent'.

Movement Two: deeply exploring the concept of resurrection

The aims of movement two are:

e toopenone's hermeneutical space by exploring different ideas and interpretations of resurrection;

e to consider how these ideas and interpretations help us to make meaning in relation to the
resurrection;

e to observe how different people interact with the same stimuli and consider how this can, in fact,
enhance dialogue about resurrection with others.

This step of the process involves a multiform exploration of resurrection triggered by various 'impulses’
- texts, videos, illustrations, art, conceptualisations, etc - offered by the PTI material, and also by the
participants themselves. All participants are invited to critically analyse the materials and share their
own thoughts and feelings about what they see and hear. They are asked to 'open their hermeneutical
space' in order to see and experience Christ's resurrection through new, fresh eyes.

Movement Three: ECSI view on resurrection, personal reflections and appropriation of
resurrection by the school community

The aims of movement three are:

e to ponder how resurrection is best mediated for each individual;

e to learn about and reflect upon the ECSI view of resurrection;

e to reflect upon where the school community stands in relation to the ECSI view on resurrection
and consider any next steps that need to be taken.

This important concluding activity synthesises the previous two movements; it draws together
feedback from movement two and allows valuable time for self-reflection. Participants are invited to
learn about where the ECSI team stands with regard to the resurrection. There is also an important
analysis of where the school is now and where it would like to be in the future.



Guidelines for school leaders: how to facilitate this PTI among your staff?

1. Talk to your representative in your diocesan Catholic Education Office to request more
information on using this PTI with your staff.

2. Appoint a PTI Leader who will lead and facilitate the professional formation sessions. Preferably,
this needs to be someone who is well-versed in ECSI theology and who understands the context.
It can be yourself or another member of staff. If possible, enlist the help of someone from the
diocese - whatever makes it 'do-able’ for you.

3. Equip the PTI Leader with the subsequent manual and give him or her adequate time to read and
digest the materials. Also, make sure the PTI Leader has all of the practical things that (s)he needs
in order to deliver the sessions smoothly.

4. Schedule multiple consecutive staff meetings (an absolute minimum of three, ideally six or more
sessions), presided over by the PTI Leader. The several sessions can also be undertaken during one
or two professional formation days.

5. If possible, it is strongly recommended that the school principal attends the PTI professional
formation sessions in person.



Manual for the PTI Leader

As the PTI Leader, you will use the following pages to prepare for and facilitate the PTI. This manual
will guide you through the various movements, spread over multiple PTI professional formation
sessions.

Getting ready & setting up
This is what you need to do to prepare for these sessions:

Find a location

Ensure you have enough space, particularly if you have a big staff body and will be doing group
activities. You will also need a central place for the screen so that all staff members can follow the
PowerPoint.

Gather all equipment

e The activity overview (this document).

e The relevant PowerPoint file.

e Computer and projector with sound.

e Tablets or computers for groups with multimedia 'impulses'.(*)
e PTI Packages and PTI feedback forms.

e A4 or A3 paper and felt tip pens.

e Post-it notes.

Work out a schedule

Decide in advance how many sessions you will hold and plan a schedule. These might be after school
meetings (in which case, please ensure that they are consecutive to avoid losing momentum).
Alternatively, you might have a whole day of staff formation. There should be at least three sessions
planned - an introduction, a deepening and a synthesis. The more sessions you plan in movement two,
the greater the depth of exploration.

Prepare for the presentation

e Select and print out/prepare on a tablet the PTI packages to be distributed.

e Print out one 'Feedback Sheet' per group (page 23 in Appendix).

e Arrange tables for groupwork or ensure that there are other rooms available.

(*) The videos in PowerPoint should play when you click on them but first make sure you check that
sound is enabled in Internet Explorer. If the video plays but there is no sound, follow these steps:

1. Open Internet Explorer.

2. Click on ‘Internet Options’ under the Settings symbol.

3. Click on ‘Advanced’ and then enable ‘Play sounds in webpages.’

4. Restart PowerPoint.



Movement One: Introduction
[NB. Prayers are not included in the Powerpoints but you may wish to begin or conclude each session
with a prayer or reflection. We offer a few suggestions in the Appendix, pages 30-33].

This is the most didactic session and includes some ‘classroom teaching’.

Slide 1. Project the accompanying PowerPoint presentation.

6. The Meaning of Resurrection
Suggested time: 15 minutes

Slide 2. Warm up activity. “How do you imagine Resurrection?”
Ask the school staff to do one of the following activities:

Activity 1. Reflect and share (individual)

a. Ask participants: what images or words come to mind when you consider resurrection? Ask them to
individually write down or draw their initial thoughts, either on post-its or on A4 paper.

b. Invite individuals to share what they have come up with; if post-its have been used, these can be
stuck on a board at the front and participants can be invited forward to read them.

OR

Activity 2. Reflect and share (group)

a. Put the staff in small groups or pairs. Give each group an A3 sheet of paper and some felt tip pens
and ask them: what images or words come to mind when you consider resurrection?

b. Invite the groups to display their posters.

Slide 3. Display the Word Cloud on the screen:

What is the Resurrection?

| Jesus?
2 e RIQ hteousneSS‘
SaV|our | S 2
s ree al aster i
Judgemen lfrsgs; Karma
pOS 3 1




Ask the participants: are these ideas similar to ours? Are there any new words or associations that we
had not thought of? Any that especially resonate with us, or that we do not like?

2. The Centrality of Resurrection
Suggested time: 10 minutes

Remind participants of the centrality of resurrection for Christian faith by displaying important texts.
Key verse: St Paul, 1 Cor 15:13-14
“If there is no resurrection of the dead, then Christ has not been raised; and if Christ has not been

raised, then our proclamation has been in vain and your faith has been in vain.”

Slides 4-17/ Give time for participants to read (some of) the quotations from the Bible, the Catechism,
the Second Vatican Council and the two Popes.

3. The Ontological Referent
Suggested time: 25 minutes

7. Slide 18. Display the PCB Scale diagram, with which staff members might be familiar:

Literal Belief z|z2 External Critique
. ) . E, ] e .
literal affirmation o | Z literal disaffirmation
Wi o=
Elo=*
— Eou
d|=70o
BELIEF DISBELIEF
inclusion exclusion of
transce transcendence

Relativism

Awareness of Contingency
symbolic disaffirmation

Post-Critical Belief

symbolic affirmation

SYMBOLIC
symbolic way
of thinking

If they are not familiar with the concepts, you may show the online knowledge clip:
http://youtu.be/g9XclceoNiE (6:15).

Hidden slide 19 with YouTube video embedded.
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http://youtu.be/g9Xc1ceoNiE

2. Slide 20/ Now display the Ontological Referent diagram:

direct availability no transcendent reality

GOD N/A

Father

\
'
A
1
—fBibe / \ mu_; o P mu
2 » D
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.
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& - -
m &
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convergent: available through aedmrron divergent

Explain the diagram yourself or allow Professor Pollefeyt to explain it in one of the YouTube clips on
Slides 21-22 (please decide which to use beforehand).

https://www.youtube.com/watch?v=SfwxBwn7xMo&feature=emb title&ab channel=Dialoogschool
(2018; 5:00 min)
https://www.youtube.com/watch?v=V1f2wBwoIN4&ab channel=Dialoogschool (2013; 7:26 min)

If time is short, you may utilise this brief explanation:

- Upper left quadrant = Literal Belief. God is directly accessible and available to us. Unmediated
meetings with God are possible in, for example, a literal reading of the Bible or via community rituals.
It is a closed community.

- Upper right quadrant = External Critique. God is ‘not available’ because God is not an actual reality.
Symbols have no meaning and are just there to be deconstructed.

- Lower right quadrant = Relativism. There are many symbols or mediations but they refer to different
things. They diverge and are interchangeable. You can experience all these things at the same time or
just some of them, whatever you wish, but they do not refer to an external reality.

- Lower left quadrant = Post-Critical Belief. There is an ‘ontological referent’ — the triune God! — but
we do not know exactly who God is; God is not directly accessible. The Catholic community is an open,
shared hermeneutical space. Only through mediations (symbols, ideas, values, words, art, etc.) that
are offered from both within and outside the community, and that converge in the direction of a
relationship with God, can we hope to unveil the Divine presence in our lives and in the world. Be
aware that not all mediations are equally powerful and suitable, and not all mediations lead in the
direction of a relationship with God. Therefore they need to be critically analysed.
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3. _ Show the diagram again, but this time with resurrection in the middle:

direct availability

no transcendent reality

convergent: available through ediations

divergent

Explain that the PTI will explore this question: What is mediating resurrection for us?

(NB. This does not need to be answered now, although participants wish to share one or two initial

ideas if there is time).

4. Finally, display - and read through the four different perspectives on resurrection (this page

can also be printed out for participants in advance):

It's simple and straightforward: after we die, we
continue to live after death in heaven, in the
presence of God. We will all follow in the
resurrection of our Lord, Jesus Christ, who went
before us.

One should believe inresurrection in order to be a
true Christian. Accepting this teaching (in spite of
all objections) is what it means to ‘have faith'.

The starting point from a Catholic perspective is that the
resurrection of Christ and, also, our own Resurrection, is
not just an image or metaphor, but instead a living reality
for those who believe, available through symbols and
other mediations, and a continuous process of (re-
Jinterpretation. It is the foundation of our faith (St Paul).
Post-Critical Belief starts from the confirmation of the
ontological referent, in this case, the risen Christ and the
promise that Hefwe will rise after death.

= This PTl tries to imagine resurrection from a Post-
Critical Belief perspective.

Different Perspectives on Resurrection {b\

§

3
W

Human beings do not resurrect
because, once dead, we cannot come
to life again. Death is, unfortunately,

irreversible

‘Resurrection’ is just a concept used to express the
idea that life never ends.

Itis an image [ metaphor to express that 'life
continues after death’.

There is 'something immortal' in our consciousness,
in our thoughts and feelings, in cur human
existence, in our Aumanity, that transcends our mere
earthly physicality.

What is it like to believe in a Post-Critical way, as distinct from the alternatives?

Ask, where might you place yourself here? Which ‘quadrant’ can you relate to the most?
NB. Mostly, people’s views are complex and multifaceted and we all fall into more than one area.
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4. Important ECSI Questions
Suggested time: 5 minutes

Slides 26-29.
Display the three important ECSI questions that are to be borne in mind throughout the course of the
following sessions (these do not need to be discussed at this point):

8. How can we imagine resurrection? (PCB Scale — theological and spiritual point of view)

b) How can we give meaning to resurrection today? How can we recontextualise it, here and now?
(Melbourne Scale — resurrection in a secular and plural world)

c) How can we dialogue about resurrection with people who are Catholic, who are other-believers,
and who are other-than-believers? (Victoria Scale — pedagogical perspective)

Show final Slide 30. Explain how this PTl invites us to discover how generations of Christians have tried
to present and represent their belief in both the resurrection of Christ and that of humankind. Explain
that in movement two you will study how the resurrection might be considered, symbolised and
represented both within and outside of Christianity, by looking at different texts, stories, video clips,
etc. These will be referred to as ‘impulses’. Participants are invited to confront themselves with these
impulses, to identify with them or to assess them critically. Personal reflection and appropriation is
strongly encouraged.
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Movement Two: Deepening Understanding

In this movement, participants will explore different ideas about resurrection contained within ‘PTI
packages’ that have been grouped by theme. During their explorations, they are asked to have an open
mind, to ‘open their hermeneutical space’ in order to allow the possibility to experience Christ’s
resurrection in a fresh way. We ask them to consider how these different interpretations might assist
them in their meaning-making attempts regarding resurrection, and how interacting with different
stimuli to deepen their understanding might enable and enhance dialogue about resurrection with
others.

Notes for the PTI leader:

- The PTlleader needs to decide in advance how to group the participants. This depends on staff
size but we recommend groups of three or four. It is advised that each group has enough space
to talk openly without distraction; they can be sent into different rooms, if feasible. Take good
care with the groupings, particularly if there are multiple sessions planned in movement two,
in which case the groups will need to continue working together to avoid receiving the same
package again. We recommend a good mix of ages, genders and personalities.

- Prior to the session, the PTI leader can either print out the PTI packages or prepare the
Powerpoints on a tablet. It is best to distribute them at random; this ensures that deep learning
is not compromised by means of staff members ‘cherry-picking’ that which does not challenge
their current ideas or offend their sense of truth. The PTI leader also has the prerogative to
decide in advance which packages to use during the session and distribute them to the groups
as (s)he sees fit. If only one session is planned, the PTI leader will need to choose which
packages are most likely to speak explicitly into the contexts of the staff community. If two
sessions are planned, six packages might be chosen for session one and a further six in session
two. If there are multiple sessions, all of the packages can be covered in depth. Please note:
the packages are not labelled in order of importance.

- Be advised that not all of these PTI packages have an estimated processing time of 30 minutes.
Moreover, the given estimations are created on the assumption that the information is
processed in a linear fashion. We remain open to the multiple possibilities that may arise
during group discussions. Let the participants know, therefore, that they do need to look at
every single slide in their PTI package. If they find one aspect particularly interesting, they may
pause and have a thorough discussion about that aspect. We would like them to remain free
to pick and choose and be led by their interests.

- Throughout these sessions, it is helpful if the PTI leader moves around the room(s) and makes
observations: which interpretations are being made, what is prevalent, what do people find
valuable or challenging? Remind groups to record brief observations on their feedback sheets.

- Finally, an important reminder: it is essential that a safe space is created for these discussions.
Please do your best to foster an atmosphere of acceptance and openness where there is no
‘right answer’ but, rather, a variety of possible ideas and interpretations.
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9. Recap of ECSI Questions
Suggested time: 3 minutes

Briefly reread the 3 ECSI questions to be borne in mind (-).
Explain that the ECSI point of view is not to encourage (blind) acceptance of the resurrection as a ‘given’

because that is what we have been taught, but rather that we would like to deeply explore it and
consider it from multiple perspectives in order to enhance understanding and heighten awareness.

2. Brief Examination of PCB Diagram
Suggested time: 5-10 minutes

-: Read through the four different perspectives on the purposes of artistic expressions of the
resurrection (this page can also be printed out for participants in advance):

What is the purpose of artistic expressions of the resurrection? {é\.
Different types ofreligious art have different qualities of expression. &/
There is 'religious art' that tries to provide aliteral, Sometimes 'religious art' isintended
historical presentation of resurrection event that to challenge, undermine orridicule the concept of
believers are supposed to blindly affirm. resurrection from an outsidets point of view.
[Thisis limiting because it takes away the interpretationand does [Whatever its content and form may be, such art cannot do
notinvite the other to engage with the meaning of resurrection in justice to the religious experience of resurrection by the
their ownlife today. It does not allow any encounter. Instead, the Christian believer.]

meaning of the art isalready pre -supposed andimposed, outside
ofthe viewer's personal context]

Religious art—if it is authentic—is a clearattempt atinterpretingthe

ontol ogicalreferentof the Risen Christ. Throughout history, people have Sometimes religious art involves playing with mere
triedto \mag'u?ewhatthe Resurrection chhn%t, and subsequently our images and metaphors of 'resurrection' as a
own resurrection, means. chourse,theyare;usattemgvts at ) continuation of 'life after death' in some way,the
approachingthe Risen Christ. From aPost-Critical Be lieving perspective, , ) B T

religious art tries to expresswhat resurrection means, and how itcan be etemalnature' of human existence, joining a common
imagined. Thisalways involvesthe context of the artisthim /herself. 'life force' after we die, consolation of the emptiness
Every person in their own contexthas toexplore the resurrectionin an after death, the enduring meaning of ourlives,

attempt to comprehend its relevance for them. A good artwork is aware
ofthis tensionand leavesa SPACE between the presentation and that
which is presented. It leaves a space between the art and the ontological

remembering those who passed away et cetera.

referent; between the Risen Christ that appears inthe artwork, and the [Such 'religious art' does not aspire to be an attempt at
real Risen Christ. Provided there is this space, there is an invitatioto interpreting the 'ontol ogicalreferent', whose existence is
integrate the art into ourown spiritual journey. Authentic presentations ultimately rejected.]

of resurrection reveal thedesire of the artist to encounter Christ but
leavesroom forthe viewer to enterintathat processin their own way so
that Christ can become a lived reality in their own life.

What is it like to believe in a Post-Critical way, as distinct from the alternatives?

These different perspectives can be borne in mind when looking at the PTI packages.

3. Exploring the PTI Packages
Suggested time: 30 minutes

- Outline the desired mindset (-) and then explain the task (-).

- Put the participants into pairs or small groups (depending on staff size).

- Ensure that each group has access to one PTI package. (Most packages have multimedia
attached so they will need a laptop or tablet).
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- Give each group a feedback sheet (see Appendix, page 23).
- Send them to a private place to work if possible.

There are 12 PTI Packages:

10. Scriptural Insights

2. New Life: Symbols of the Resurrection
3. The Triumph of the Resurrection

4. Abstract Perspectives

11. Ordinary Experiences

12. Extraordinary Experiences

13. Death, Where is thy Sting?

8. The Magic of Music

9. The Power of Telling Stories

10. Non-Christian Traditions

11. Resurrection, Community and Inclusiveness

12. The Mystery of the Resurrection

4. Feedback on the PTI Packages
Suggested time: 15 minutes

Display Slide 9 and allow each group to give feedback on their PTI Package.

e Briefly describe your PTI package.

e Does anything in it help you to (re)imagine resurrection?

e Does anything in it help you consider how to give meaning to resurrection today?

e Does anything in it raise ideas about how we can dialogue about resurrection with others?
e |s there something you particularly like or dislike in this package? Please explain.

Note for the PTI leader:
- Please collect in the feedback sheets at the end of the session. Before movement three, you

will need to digest this information, extrapolate the key insights and find a way to summarise
what has been said with regard to the three ECSI questions. Participants will be invited to read
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this summary at the start of the next session. Below are two ideas as to how this might be
done.

Either:
Make three posters out of large sheets of paper, each with an ECSI question at the top:

Poster 1: Does anything we have seen help us to (re)imagine resurrection?

Poster 2: Have we had any new insights into how we can give meaning to/recontextualise
resurrection today?

Poster 3: Do we have any new insights about how we can dialogue about resurrection with others?

Then either write the key insights yourself on the posters, or cut and stick the relevant sections from
the feedback sheets themselves. Alternatively, you can write the key insights on (different coloured)
post-it notes and stick them onto the relevant posters.

Or:

Make three PowerPoint slides, each with an ECSI question at the top:

PowerPoint 1: Does anything we have seen help us to (re)imagine resurrection?

PowerPoint 2: Have we had any new insights into how we can give meaning to/recontextualise
resurrection today?

PowerPoint 3: Do we have any new insights about how we can dialogue about resurrection with

others?

Type the relevant information onto each slide. You can read over them together at the start of the next
session or, if you wish, you can print them off for participants.
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Movement Three: Further Learning, Personal Reflections and Next Steps

Although Movement Three can be squeezed into one session, it is recommended that you split it over
two sessions — not only because there is new learning, but also because we advise you to leave plenty
of time for discussion and reflection. There are six steps in this movement. If you hold two sessions,
you might prefer to complete steps one to three in the first session and steps four to six in the second
session. The suggested timings would then be adjusted accordingly. If it is not possible to have two
sessions, you might hold one longer session of 18pprox.. 1.5 hours.

14. Feedback from Movement Two
Suggested time: 15 minutes

The PTI Leader displays the key feedback from movement two in an easily visible way (see suggestions
on page 17), alongside the three key ECSI questions on Slide 3:

Does anything we have seen help us to (re)imagine resurrection?
Have we had any new insights into how we can give meaning to/recontextualise resurrection today?
Do we have any fresh ideas about how we can dialogue about resurrection with others?

Allow time for the participants to look at the overall group feedback and create space for comments.

2. Personal Reflection
Suggested time: 15 minutes

Slide 4: Look again at the Ontological Referent diagram.

Thinking of all they have encountered in Movement Two, ask participants to consider what mediations
bring/have brought THEM closer personally to an understanding of resurrection (Slide 5).

(NB. They can also use the sheet to mention things that did not bring them closer, or that caused a
stumbling block).

- Provide participants with the empty referent worksheet (Slide 6, also in Appendix, page 25).

- Ask them to draw arrows themselves (thick or thin depending on their perceived influence) to
illustrate which mediations help them personally to come to an understanding of the
resurrection (or not).

- Show them the example if they are unsure (Slide 7, also in Appendix, page 24).

- Time permitting, allow partnered feedback.

3. The ECSI Viewpoint
Suggested time: 30 minutes

How does ECSI imagine resurrection?
Slide 8-14. Watch the reflections of Prof. Dr. Didier Pollefeyt from KU Leuven in Belgium.

Slide 15 Allow participants to comment on what they have just heard.
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4. School-Wide Reflection
Suggested time: 30 minutes

Individual -> communal approach.

We have spent time looking at how we as individuals relate to and understand the resurrection. We
have learnt the ECSI perspective, which is purposely aligned with Vatican Il. So, now it is time to
consider where we stand on a school-wide basis.

Analysis of the relationship between ECSI and our own experiences (SWOT Analysis)
Before starting the analysis, ask the staff to imagine a typical day in their school. Ask them to close
their eyes and consider the workings of the school from the ‘balcony’ or a bird’s eye view.

- What do they see happening in the classrooms and, specifically, in RE lessons?

- What are the interactions like between teachers and students?

- How are questions about resurrection asked and answered?

- If astudent expresses difficulty in understanding resurrection, how do teachers deal with this?

- What do teachers do when they themselves struggle with understanding or expressing their
thoughts on resurrection?

Slide 16. Now display the SWOT analysis diagram:

Strengths Weaknesses

Opportunities Threats

[NB. For this task, either draw the diagram on the board and provide participants with post-it notes,
or give small groups a — possibly A3 — printed version of the diagram. See page 26 of the Appendix].

Go through each section one by one and pose the questions (in bold below, and in Slide 17). For each

section, give time for the groups to jot down their comments on post-it notes and stick them in the
appropriate sections on the board, or write them on their papers.
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The “S” in SWOT stands for strengths

The strength quadrant of your SWOT analysis will include things your team is doing well.

Pose the question: What are we doing well in our current understanding of resurrection? In which
ways do we align with the ECSI perspective, which is based on Vatican II?

The “W” in SWOT stands for weaknesses

The weaknesses quadrant of your analysis will include areas where your team needs improvement.
Pose the question: What are we not doing so well in our current understanding of resurrection? In
which ways do we differ from the ECSI perspective, which is based on Vatican II?

The “O” in SWOT stands for opportunities

The opportunities quadrant will include strategies or resources you can currently use.

Pose the question: What might we do to further align our understanding of resurrection with the
ECSI / Vatican Il philosophy? Are there concrete actions we can take?

The “T” in SWOT stands for threats

The threats section of your SWOT analysis will include potential issues or challenges you could face.
Pose the question: What do we need to be wary of during this process of development? What could
throw us off course?

At the end, allow time for everyone to look at the completed SWOT analysis; they can look at the post-
it notes on the board or go around the room surveying each other’s completed SWOT diagrams. Allow
plenty of time for interaction and discussion.

The PTI Leader summarises what has been said. Based on this SWOT analysis, what are our next steps?

NB. You might also pose the question: how can |, as an individual staff member, contribute to my school
staff’s journey regarding our appropriation of resurrection in the future?

15. Final Personal Reflection
Suggested time: 10 minutes

It is time to end with one last individual reflection.

Slide 18. Can you think of a personal ‘experience of resurrection’ (encounter with the risen Christ) in
your own life?

Invite participants to share any recollections with a partner. Can they describe the moments where
they experienced His interrupting power? Did it challenge them/change them/give them new eyes
with which to view the world?

If they are not comfortable talking about themselves, ask them where they might witness ‘resurrection
experiences’ happening in the world — either in the media, from the point of view of friends or families,
or in the school. After partnered sharing, ask anyone if they wish to share with the whole group, time
permitting.
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16. Concluding Prayer
Suggested time: 2 minutes

Slide 19. Say this prayer together. Alternatively, you may wish choose a prayer of your own or peruse
our suggestions in the Appendix, pages 30-33.

NB. When these sessions are completed, please give each participant an ‘Evaluation and Feedback
Form’ (see Appendix, page 27). You are welcome to share this feedback with us here at KU Leuven;
this will help us when creating future PTls.
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Appendix

Handouts for the participants
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Feedback Sheet

Title of PTI Package:

ECSI Question 1:

Does anything here help you to (re)imagine resurrection? Is anything here a stumbling block for
you in (re)imagining resurrection?

ECSI Question 2:

Does anything here help you to give meaning to resurrection today? Does anything you have
encountered help you to recontextualise resurrection?

ECSI Question 3:

Does anything here help you to enter into dialogue about resurrection with people who are
Catholic, other-believers, and other-than-believers? Or is there something that blocks dialogue?

s |l
f LAILENT
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resurrection
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Strengths

Weaknesses

Opportunities

Threats
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Evaluation and Feedback Form

What did you enjoy or find useful about these PTI sessions?

What was less enjoyable and/or less useful for you?

What is your main takeaway from these PTI sessions on resurrection?
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Collection of PTI Packages (12 tiles)

i New life: The triumph
Scriptural Abstract
o Symbols of the of the .
insights . . perspectives
resurrection resurrection
Ordinary Extraordinary | Death, whereis | The magic of

experiences

experiences

thy sting?

music

The power of
telling stories

Non-Christian
traditions

Resurrection,
community &
inclusiveness

The mystery
of the
resurrection
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Collection of PTI Packages (12 tiles with illustrations)
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Collection of prayers that might be used before/after the sessions

May today there be peace within you.

May you trust God that you are exactly where you are meant to be.

May you not forget the infinite possibilities that are born in faith.

May you use those gifts that you have received, and pass on the love that has been given to you.

May you be content knowing you are a child of God. Let this presence settle into your bones and allow
your soul the freedom to sing, dance, praise and love. It is there for each and every one of us.

Amen.

(Saint Thérese de Lisieux)

Draw us forth, God of all creation. Draw us forward and away from limited certainty into the immense
world of your love. Give us the capacity to even for a moment taste the richness of the feast you give
us. Give us the peace to live with uncertainty, with questions, with doubts. Help us to experience the
resurrection anew with open wonder and an increasing ability to see you in the people of Easter. Amen.
(Author Unknown)

Blessed are you, O Mary, silent witness of Easter! You, O Mother of the Crucified One now risen, who
at the hour of pain and death kept the flame of hope burning, teach us also to be, amongst the
incongruities of passing time, convinced and joyful witnesses of the eternal message of life and love
brought to the world by the Risen Redeemer.

(Pope John Paul Il, 2004)

Lord we lift our hearts to you. As the dawn breaks, may we carry the unity we share into every
moment, knowing that we are one with the risen Christ.

Lord, we lift our eyes to you. As the sun rises, may this moment stay with us, reminding us to look for
the beautiful colours of promise in your word.

Lord, we lift our prayers to you. As the dew air falls, may we breathe this morning in and know that,
like the earth, you sustain us, keep us and work within us always.

And so, we lift our voices to you. We celebrate the greatest day in history, when Jesus rose from
death, defeated darkness and bathed the world in stunning resurrection light.

May we ever live to praise you! Amen.

(Author Unknown)

Lord, make me an instrument of your peace:
where there is hatred, let me sow love;
where there is injury, pardon;

where there is doubt, faith;

where there is despair, hope;

where there is darkness, light;

where there is sadness, joy.

Amen

(St Francis)
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My big fella boss up in the sky is like the father Emu.

He will always look after me and take me to green grass,

and lead me to where the water holes are full and fresh all the time.

He leads me away from the thick scrub and helps me keep safe from the hunters, dingoes and eagles.
At night time when | am very lonely and sad, | will not be afraid,

for my Father covers me with his feathers like a father emu.

His spear and shield will always protect me.

My big fella boss always give me a good feed in the middle of my enemies.
In hot times he makes me sit down in a cool shade and rest.

He gives me plenty of love and care all of my life through.

Then | will live with my big fella boss like a father emu

that cares for his chicks in good country, full of peace and safety

For evermore and evermore.

(‘Psalm 23 — Aboriginal Style' - Uncle Rev Ron Williams)

Father, we praise You for sending Your Son to abide with us and be with us. Life can feel lonely, but
the fact is, we are never alone. That is a truth we can cling to during the ugliest breakdowns. Thank
you for giving us the grace to release our failed efforts and bottled-up emotions to You, free of
judgment and full of healing love.

Forgive us for walking through life without the joy that Jesus died to fill our hearts with. Help us to
find You in the hard moments of life, and remember the comfort and truth of Your promises during
seasons of suffering.

Jesus, You never leave us, and always guide us. Who we are becoming is no secret to You, You who
formed us in our mother’s womb. You came down to earth to save us, love us, and show us how to
live. May we chase after You all of our days, and experience the rich and irreplaceable peace that
allows us to overcome, to walk victorious, and to hold onto hope.

In Jesus' Name, Amen.

(Meg Bucher)

Lord, I know you have the power over life and death.
| give you the dead in me:

The lost dreams,

The hopelessness,

The lack of vision,

The faith frayed and worn thin,

The relationships shattered and broken.

You make all things new.

Resurrect my faith.

Renew joy.

Restore hope.

You, conqueror of death and the grave, can do all things.
Amen.

(Heather C. King)

31



Father of All Peoples,

As shadows lengthen, | despair in my task.

For in my work, how can | not see how the world is broken?
The darkness, like a wolf, preys upon the weakest.

The cold chills the wanderer in her travels.

And hunger gnaws at the poor man.

But amid all this, you have delivered us into this season

Not of darkness and despair

But of hope for the one who waits.

Of all good things being possible.

Of an angel’s message, so transcendent

That a young woman

Alone and beset by scandal and nearly forgotten by the world
Can sing a song of the lowly being exalted,

Of the hungry being filled,

Of loving mercy for all who call on God,

Of God himself being born into the world.

Surely there is still a song within me

For it is mine to serve to the Lord.

The dark door of time has been thrown open

And one who has hope lives differently.

God of hope, hear our song!

Maranatha! Come, Lord Jesus, come!

('Surely there is still a song', prayer by Catholic Relief Services, USA)

May God bless us with discomfort

at easy answers, half-truths

and superficial relationships

so that we may live deep within our hearts.

May God bless us with anger

at injustice, oppression

and exploitation of people

so that we may work for justice, freedom and peace.

May God bless us with tears

to shed for those who suffer pain,

rejection, hunger and war.

so that we may reach out our hand and turn their pain to joy.

May God bless us with just enough

foolishness to believe we can

make a difference In the world.

so we can do what others claim cannot be done.
(A Franciscan Blessing)
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Reflection by Geoffrey Robinson: THE SONG OF JESUS

"In everything he did and in everything he said, Jesus sang a song. Sometimes, when he cured a sick
person he sang softly and gently, a song full of love. Sometimes, when he told one of his beautiful
stories, he sang a haunting melody, the kind of melody that, once heard is never forgotten, and the
sort of melody you hum throughout the day without even knowing what you are doing. Sometimes,
when he defended the rights of the poor, his voice grew strong and powerful, until finally, from the
cross, he sang so powerfully that his voice filled the universe. His whole life was a song.

The disciples who heard him thought that this was the most beautiful song they had ever heard and
they began singing it to others. They didn’t sing as well as Jesus had — they forgot some of the words,
their voices sometimes went flat — but they sang to the best of their ability and the people who heard
them thought in their turn that this was the most beautiful song they had ever heard.

And so the song of Jesus gradually spread out from Jerusalem to other lands. Parents sang it to their
children and it began to be passed down through the generations and through centuries. Sometimes,
in the lives of great saints, the song was sung with exquisite and aching beauty. Sometimes, however,
it was sung very badly, for the song was so beautiful that there was power in possessing it and people
used the power of the song to march to war and to oppress and dominate others. Always, however,
the song was greater than the singers and the song itself retained its ancient beauty.

And so the song continued through the centuries, sung in many languages and forms, argued about,
fought over, addicted to, treated as a possession, distorted, covered by many layers of human
accretions, but always attracting people by its sheer simplicity and heart stopping beauty.

Among the last places on earth that the song reached was a land that would be called Australia. At first
the song was sung very badly indeed, for the sound of the song was drowned by the sound of the lash
on the backs of the convicts and the cries of fear of the Aboriginal people. But even in that world the
song was greater than the singers and gradually, in the little wooden homes and churches throughout
a vast and dry land, the song was sung with love and affection.

At last the song came down to me, sung gently and lovingly by my parents. Like so many millions of
people before me, | too was captured by the song and thought that it was the most beautiful song that
| have ever heard. The song must not stop with me and | in my turn must sing it to others in every way
| can. I must try to keep my own additions out of the way and, in so far as | can, let other people hear
the beauty of the original song.

In seeking to do this, | must remember that this song has two special characteristics. The first is that
we sing it badly — our voices lack strength and go flat, we misunderstand the words — but, if we sing
this song to the very best of our ability, then people do not hear only our voices; behind us and through
us they hear a stronger and surer voice, the voice of Jesus.

The second is that we always sing it better if we can learn to sing it together — not one voice here,
another there, each singing different words to different melodies, but all singing the one song in

harmony, for it is still the most beautiful song the world has ever known."

From 'Travels in Sacred Places' by Geoffrey Robinson.
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